
The Kedusha of the Eyes
Chazal say that the reason Yerushalayim 

was destined to be the center for Torah 
learning was that the talmidim there would 
see experience great holiness there such as 
the Beis Hamikdosh & the kohanim involved 
with their avoda, the Sanhedrin etc. This 
would increase their yiras Shamayim and 
hence enhance their Torah learning.

)תוס’ בבא בתרא כ”א ע”א(

From the AriZal we learn that eyesight 
connects a person with the subject being 
viewed, and whatever one sees leaves an 
impression on his neshama, for better or 
worse. Even an ostrich can hatch its eggs just 
by looking at them.

)ס’ הליקוטים פ’ קדושים, קב הישר פ”ב(

When Basya, King Paroh’s daughter, heard 
an infant’s cry and opened the basket floating 
on the water, she was moved by a strong 
rachmanus for the baby. Though the midda 
of rachmanus is a Yiddishe characteristic, 
Basya was able to feel it, because looking at a 
tzaddik leaves a strong impression.  

)תורת יחיאל שמות(

Seeing Tzaddikim
The Navi Yeshaya says, “Vehayu einecha 

ro’os es morecha,” – “Your eyes should look 
upon your mentor.” Chazal learn from here 
that much can be gained by seeing the face 
of a Rebbe.

Rebbi Yehuda HaNasi attributed his 
superior sharpness in learning, comparative 
to the other tanno’im, to his having seen 
Rebbi Meir’s back. He added that if he had 
seen the face of Rebbi Meir, his mind would 
have become even sharper.

Conversely, the chachomim relied less on 
the teachings that Rav Sheishes heard after 

he lost his sight, since he was then unable 
to see the gestures that his Rebbe had made 
while teaching.

)ישעי’ ל, כ, עירובין יג ע”ב, ירושלמי פ”א ה”ב(

Chazal relate how Yosef HaTzaddik was 
saved from sin when he saw the image of 
his father in a vision. In addition, the AriZal 
writes that envisioning the image of one’s 
Rebbe can help him understand a difficulty 
in learning.

)סוטה לו ע”ב, מדבר קדמות ערך ציור(

A Yid who had committed many grievous 
aveiros once asked the tzaddik Reb Mottel 
Chernobyler to show him a path to teshuva. 
Seeing his pan, the tzaddik told him, “I am 
too old to handle this. Go to the Ruzhiner 
and he will help you.”

The Yid traveled to the tzaddik of 
Ruzhin, and gave him the note listing all his 
wrongdoings. After reading it, the tzaddik 
instructed the Yid that from that day on, he 
should say every single word of davening and 
benching from a Siddur, even the bracha of 
Asher Yotzar. He further instructed him to 
look at his face the entire time he was at his 
tish. The Yid did as the tzaddik had directed 
and subsequently reached great heights.

)דברי דוד כ”ב ע”ב(

In the Ukrainian city of Kremenchug there 
lived many devout and learned Yidden, 
including generous philanthropists who 
funded  many of the communal needs. One 
of them, the exceptionally prosperous owner 
of a flour mill, had many dealings with elite 
Russian officials. Over time, he left the path 
of Yiddishkeit completely and, proud of his 
riches and impressive connections, spent his 
time socializing with Russian ministers.

Once, while in Petersburg for business, he 
heard that the Rashab of Lubavitch was then 

in town, staying in a hotel. Though steeped 
in worldly desires, he had a strong desire to 
see the Rebbe, who was known throughout 
the world for his wisdom and kedusha. He 
arrived at the hotel when chassidim were 
being admitted to yechidus, but was refused 
entry by the chossid in charge.

The affluent businessman attempted to 
enter by force. Hearing the commotion, the 
Rashab opened the door and motioned that 
he should be allowed in. As he entered and 
beheld the Rebbe, he was suddenly filled 
with awe and fear. He could not utter a word. 
The Rebbe calmed him and asked why he 
had come. Finally, the Yid was able to reply, 
“I did not come for anything; I just came to 
see.” The Rebbe gave him a bracha and he 
left.

Years later, this wealthy man related, 
“From the moment I saw the Rebbe, I 
changed completely. Seeing his holy face 
made a deep impression on me. I have seen 
great ministers and leaders of the kingdom, 
but never felt any fear. Yet when I saw the 
Rebbe, an intense awe overcame me and I 
decided to change my ways. When I arrived 
home, I got rid of all my dishes and closed 
my mill on Shabbos.”

In due course he became a proper Yid in 
every way and formed a strong connection 
to the Rebbe.

)זכרונותי ששונקין ע’ 47(
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The Power of Vision (I)

?Consider 
This

Is the impact of vision a natural 
effect or a spiritual one?

Will every person who sees a 
tzaddik be transformed? Why not?



“This is the law when a man dies in a tent,” 
we read in this week’s Torah portion, Chukas. 
“Everyone who comes into the tent...and every 
open [earthen] vessel on which there is not a closely 
fitting cover, is [spiritually] unclean.” Moreover, 
whatever substance was within the open vessel is 
also rendered spiritually unclean.

However, as explained by Maimonides, if a 
person happened to be in the tent of the deceased 
“in a sealed barrel with a ‘closely fitting cover,’” he 
remained spiritually pure and unaffected.

Every aspect of Torah provides us with a 
practical lesson to be applied in our daily lives. 
To the Jew, spiritual life and death are defined by 
his connection to G-d, as the Torah states, “And 
you who cleave unto G-d are all alive this day.” 
Conversely, any weakening in our service of G-d 
or defect in that connection constitutes the Jew’s 
spiritual death, G-d forbid.

Nonetheless, no matter how connected to G-d 
the individual Jew may be, he still exists within the 
context of the material world, defined as “a world in 
which the wicked are ascendant.”

Therefore, no matter how “alive” the Jew is in 
absolute terms, the world around him is unclean; 
the Jew is always “in the tent of the deceased.”

This is especially true during the exile, 
when darkness covers the face of the earth, in 

contradistinction to the times of the Holy Temple, 
when G-d’s Presence in the world was openly 
perceived, thus enabling Jews to perform mitzvos 
with vitality and enthusiasm.

What can a Jew do to protect himself from 
negative influences during these last few minutes 
of exile? How can we guard ourselves against the 
spiritual uncleanliness that surrounds us “in the 
tent of the deceased”?

The answer lies in the above-mentioned ruling, 
on the principle that properly sealing an earthen 
vessel protects its contents from spiritual impurity.

In terms of our service of G-d, the Jew must 
strive for the humility and self-nullification 
symbolized by the earthen vessel, which is 
composed of the dust of the earth.

Our Patriarch Abraham epitomized this quality 
when he declared, “I am but dust and ashes”; 
similarly, we recite during the High Holidays, “Man, 
whose basic element is dust ...is likened to a shard 
of clay.”

Every Jew is obligated, therefore, to fit himself 
with “a closely fitting cover” --- to guard every 
opening and channel that connects him with 
the outside world in order to filter out the bad 
influences from the good. Doing so will protect him 
from spiritual uncleanliness and ensure that his 
connection to G-d remains healthy and intact.
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Reb Chaim ben Moshe Ibn Atar was born in 
the year תנ“ו in Morocco. His family name ‘Atar’ 
is of Spanish origin and means ‘spices’ or ‘spice 
merchant.’ The Ohr HaChaim Hakadosh was 
often forced to migrate from where he lived and at 
one point, he resided in Italy where he printed his 
famous peirush on the Torah “Ohr HaChaim.” The 
Chida was one his famous talmidim. About one 
year before his passing, he traveled to Eretz Yisrael, 
where he established two yeshivos (one for nigleh 
and the other for nistar). He was niftar on Tes-Vav 
Tammuz תק״ג (1743) at only 47 years of age. The 
Baal Shem Tov was said to say that Reb Chaim was 
befitting to be moshiach in his generation.

The Ohr HaChaim did not want to benefit from 
his Torah learning and therefore supported himself 
by being a goldsmith. He would only spend the 
minimal time working, as per his employers needs, 
and would then return to his learning.

It once happened that the king placed a large 
order of jewelry to be made for his daughter’s 
wedding. A deadline was given, but because at that 
time the Ohr HaChaim was not in need of money, 
he refused to take off learning time just to have the 
order ready for a certain date. When the king heard 
about this, he flew into a rage and ordered that the 
Ohr HaChaim be thrown into a den full of lions and 

other wild beasts.
When the time came for the verdict to be carried 

out, the entire Yiddishe community escorted the 
tzaddik, while weeping and lamenting the terrible 
decree. The gentiles also came, excited to watch the 
scene of a Jew being eaten alive by hungry, ferocious 
animals. The Ohr HaChaim remained calm, placing 
full trust in Hashem, and while being led away, he 
kept encouraging the Yidden that Hashem would 
definitely help in this hour of need. All he had with 
him were his tallis, tefillin and some seforim that 
he had asked for permission to bring along with 
him. And then, while the crowds watched, the Ohr 
HaChaim was lowered down into the cage.

A few days passed and the care-taker of the 
royal garden went to clean up what little was 
surely left of the body. To his utter astonishment, 
he beheld the tzaddik wrapped in his tallis and 
tefillin, completely engrossed in his learning and the 
usually ferocious lions were sitting around him like 
children in front of a teacher! The caretaker ran to 
let the king know, and his royal highness hurried 
out to see this unbelievable site. Immediately, the 
king commanded that Reb Chaim be taken out and 
he then proclaimed with deep feeling, “Now I know 
that there is a G-d among the Jews”!

The Ohr HaChaim Hakadosh - ט”ו תמוז
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Bal Tashchis       
Rabbi Chaim Chazan 

May one purchase something far more 
expensive when one is able to buy the same thing 
for cheaper? In other words: Is needless spending 
of money included in the prohibition of Bal 
Tashchis?

The halachic definition1 of Bal Tashchis is to 
actively damage or destroy anything that society 
can benefit from. Therefore the prohibition includes:

A) Destructive Manner: Bal Tashchis pertains 
to ruining something in a destructive manner, but 
if the destruction serves a beneficial purpose it is 
not considered Bal Tashchis. This includes several: 
(1) Personal benefit - demolishing a building for 
the purpose of rebuilding another in its place;2 

(2) Mitzvah benefit – destroying something for 
the sake of a mitzvah such as destroying chametz 
before Pesach;3 or (3) Standard practice – trashing 
disposable tableware after one use (which is the 
expected method of use for that product).4

B) Causes Detriment to Mankind: Bal Tashchis 
pertains to destroying something which benefits 
mankind.5 Therefore, hunting animals in a forest 
with no intention of use is not considered Bal 
Tashchis (although other issues may be involved), 
since humans don’t benefit from them.6 Likewise 
chopping down a non fruit-bearing trees is not 
prohibited,7 unless it is part of a garden or the like 
which provides pleasure to mankind.8    

C) Actively Destroying: Allowing something to 
rot is not considered Bal Tashchis.9 For example: It 
is permitted to abstain from watering a plant and 
let it wither. Likewise, it is permitted to cook a fresh 
supper although one has leftovers from yesterday’s 
supper that will end up going to waste10 (in addition 
to the fact that he desires now a fresh supper and 
has no destructive intent) or to leave a pile of 
unwanted clothes in the street11 (besides the fact that 
others may take them for use).

In our case: Since when one spends more 
money than needed the seller is profiting, it is not 
considered destructive, and not Bal Tashchis.12 
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