
A Unique Time
On Rosh Chodesh Elul, Moshe Rabbeinu ascended 

Har Sinai for the final forty days to receive the second 
set of luchos. At the conclusion of those days, on Yom 
Kippur, HaShem forgave the Yidden completely and 
that day was designated as a day of forgiveness. For this 
reason, those forty days are auspicious for teshuvah.

)פרקי דר”א פמ”ו, וראה דברי נחמי’ השלמה לסי’ תקפ”א(

Though the month of Elul is an earnest time of 
teshuva, it is during this very time that we experience a 
particular closeness to HaShem.

The Baal HaTanya explains this by the mashal of a 
king who, on the way to his palace, walks through the 
fields. There, everyone can approach him and he greets 
them all with a smiling countenance, until he enters his 
palace with only his chosen courtiers.

So, too, during the month of Elul, as HaShem prepares 
to enter his throne room on Rosh HaShana and Yom 
Kippur, He passes through the mundane world. Thus, 
we are able to connect to Him more easily than usual. At 
that time in particular, He inspires us and empowers us 
to do teshuva and return to Him.

)לקוטי תורה דברים לב,א(

The Rayatz of Lubavitch recalls the Elul atmosphere 
of his youth:

In Lubavitch, even though Shabbos Mevarchim Elul 
would still be a clear and sunny day, the air felt different. 
There was a smell of Elul in the air; you could feel the 
first stirrings of a teshuvah-breeze. Every person there 
was beginning to grow a little more deliberate, a little 
more thoughtful, and allowing his weekday affairs to 
fade from his memory.

From Shabbos Nachamu onwards, people would 
already begin to learn in groups after Maariv, in order to 
“cry out in the night.” By the time Shabbos Mevarchim 
Elul came around one could sense the atmosphere of 
Elul. Anxiously, people now awaited the time when they 
could say “LeDovid: HaShem ori”; eagerly, they awaited 
the first blast of the shofar that would announce that 
the gates of chodesh harachamim had been thrown 
open. The maamarei Chassidus of Shabbos Mevarchim 
Elul, opening with the familiar words Ani LeDodi, were 
permeated with the spirit of Elul.

Every day of Elul was quite unlike every other day of 
the year. Lying in bed at six o’clock in the morning, you 
could hear that the vasikin-minyan in the beis midrash 
had already finished Shacharis. You could already hear 
the shofar. It woke you up to the fact that the world was 
now filled with Elul. You dress hastily, a trifle dissatisfied 
with yourself for having somehow slept in so late. You 
recall that this was the time that Moshe Rabbeinu spent 

on the mountain. These are propitious days, days in 
which you can accomplish more than usual. You tell 
yourself that you really should become a mensch: you 
cannot let these hours be lost on sleep.

By the time you arrive at the beis midrash you find 
quite a crowd already there. Some are saying Tehillim, 
some are learning Chassidus, some are reading Tikkunei 
Zohar, while others, whether standing or sitting, are 
davening.

)לקו”ד ח”א ע’ 230(

Preparing Oneself
During the month of Elul it is customary that even 

those who study Torah full-time take time away from 
their studies to daven longer.  

)מט”א סי’ תקפ”א סי”א באלף למטה(

There is a tradition from the Baal Shem Tov, who 
heard it from his teacher, Achiya HaShiloni, that each 
day of Elul and Aseres Yemei Teshuvah one should recite 
three kapitlach of Tehillim, concluding the sefer on Yom 
Kippur.

)היום יום א’ אלול(

During this month, it is the custom of anshei mayseh, 
meticulous individuals, to check their tefillin and 
mezuzos and any other mitzva that needs attention.

)מט”א סי’ תקפ”א(

In the year תרצ״ז (1937), at the request of the Pupa 
Rebbe, the Rayatz of Lubavitch wrote a letter addressed 
to all talmidei yeshiva, arousing them to prepare fittingly 
for Rosh HaShana and Yom Kippur:

“The month of Elul is a time for accounting of the 
past year, when one regrets whatever was negative, 
and commits to fulfill mitzvos behiddur, to be diligent 
in one’s Torah and davening, and to cultivate middos 
tovos. The Baal Shem Tov taught that the avoda of Rosh 
HaShana and Yom Kippur depends on one’s avoda 
during the month of Elul and the week of Selichos. One’s 
emphasis should be on learning Chassidus and other 
seforim that will heighten his yiras Shamayim.”

)אג”ק מהוריי”צ ח”ד ע’ קלא(

Making the Best of this Time
When the Reb Dovber of Lubavitch was five years 

old, he studied under Reb Ber the melamed, in the home 
of Reb Avraham the doctor. Once he overheard Reb 
Avraham bemoaning, “We are already far into Elul, but 

I haven’t yet prepared the leeches!” Leeches were used 
for healing purposes and were only out during the warm 
summer months.

When the young Dovber came home after cheder, 
he used to spend time in the company of the chassidim 
who were in the room next to the room of his father, the 
Baal HaTanya. One day he saw them sitting around and 
talking, when they suddenly began to laugh. Hearing 
them, the young boy reprimanded them, “We are deep 
into Elul, you haven’t yet prepared the leeches, yet you 
sit here laughing?!” 

And he left the room.

They immediately assumed that this was a vort he 
had heard from his father, the holy Baal HaTanya, and 
began to think deeply into its meaning. They concluded 
that just as leeches are used to draw out a patient’s 
diseased or overheated blood, during the month of 
Elul one should do away with one’s negative desires in 
preparation for Rosh HaShana.

When word of their discussion reached the Baal 
HaTanya, he said, “Such is the way of the Baal Shem 
Tov – to learn a lesson in avodas HaShem from every 
physical thing that one sees or hears. Whoever follows 
this path and uses all physical things for avodas 
HaShem, will instill in himself and in his descendants a 
spark of inspiration in avodas HaShem.”

Chassidim recall: That Rosh HaShana, the floor was 
wet with tears from the impact of young Dovber’s vort, 
and on Simchas Torah, the shoes of the chassidim were 
worn out and torn by the exuberant dancing inspired by 
the Baal HaTanya’s promise.

)סה”ש תרצ”ו ע’ 5, תו”מ חל”ה ע’ 126(

The month of Elul is called the month of teshuva. It 
is a most auspicious time to make a cheshbon and to 
correct whatever needs to be corrected. For this reason, 
we sound the shofar to awaken us to do 

)טור או”ח סי’ תקפ”א, שיחו”ק תשל”ח ח”ג ע’ 333(
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Elul

?Consider 
This

How does the joy of HaShem's presence 
not detract from the seriousness of the time?

What constitutes the primary avodah 
during Elul: inner teshuvah and cheshbon 
hanefesh or checking mezuzos and other 
mitzvos?



We find ourselves now in the special weeks 
during which the “Seven Haftorah’s of Consolation” 
are read. This week we read the third of the seven, 
taken from the Book of Isaiah.

The Avudraham, a Torah scholar who lived 
in the medieval times, explains that these seven 
haftorahs form a dialogue between the Jewish 
people and Hashem.

In the first Haftorah, Hashem tells the Prophets 
to console His people over the destruction: 
“Comfort, O comfort, My people.”

The response of the Jewish nation in the 
second Haftorah is, “But Zion said, ‘the Eternal has 
forsaken me.’”

The consolation of the prophets is not sufficient; 
the Jews want to be consoled by Hashem Himself.

In the third Haftorah, the Prophets convey this 
message to Hashem: “O you afflicted, tossed with 
tempest, and not comforted” -- the comfort we offer 
Israel is not enough.

In the fourth Haftorah, Hashem responds by 
saying, “I, even I, am He Who comforts you” -- I have 
heard your demand and I Myself will console you. 
Indeed, the fifth and sixth Haftorahs begin with the 
words, “Sing, O barren one, you that did not bear,” 
and “Arise and illumine, for your light is come.”

In the seventh and final Haftorah, the Jewish 
people delight in Hashem’s comfort: “I will greatly 
rejoice in the Eternal, my soul shall be joyful in my 
Hashem.”

This explanation, however, presents a problem.
For Omniscient Hashem certainly knew in 

advance that the Jewish people would not be 
satisfied with His Prophets’ comforting.

Why, then, didn’t Hashem simply console them 
Himself, instead of waiting until they cried out, 
“The Eternal has forsaken me”?

In truth, it was necessary for the Jewish people 
to reveal their desire to be consoled by Hashem 
alone, for it expressed their realization that the 
destruction and exile were not visited upon them 
as a punishment, but rather, conceal a divine 
benevolence and exalted kindness.

Chasidic philosophy explains that “no evil can 
come from Above.”

Hidden within the disastrous destruction of the 
Temple is an enormous good that could not have 
come down into this world in a revealed and open 
manner; this good is of such magnitude that it must 
be veiled in tragedy. “Hashem tries those whom He 
loves” -- Hashem’s most intense and inner love is 
expressed in His admonishments.

In order for the great blessings hidden within 
to be uncovered, one must first understand that his 
suffering is not a curse, Hashem forbid.

When a person views his troubles as punishment 
from Above, he cannot perceive the good that they 
contain. Accepting one’s suffering with joy leads to 
the inner good being revealed, revealed in a way 
that even our fleshly eyes can discern.

Hashem wanted the request for comfort to 
come from His children, to demonstrate that they 
understood that the destruction contained a higher 
good, one that He alone would show them.

“I, even I, am He Who comforts you” -- a 
consolation that will reach its culmination in the 
Final Redemption and the building of the Third 
Temple, speedily in our day.
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Reb Tzadok Hakohen of Lublin was a great 
gaon and chassidishe Rebbe. In his youth, he was 
known as the “iluy of Krinik”. Due to circumstances, 
he had to get a heter meah rabbanim (special 
permission to marry a second wife when the first 
wife is incapable of receiving a get) and while doing 
so, he met with the Rebbe of Radzin and became his 
chossid. Later, after settling in Lublin, he became a 
Rebbe to many chassidim. He authored many works, 
in which he uniquely blended his genius in nigleh 
with concepts in Chassidus. He passed away on the 
9th of Elul,  תר״ס (1900).

With each chossid who came to him, Reb 
Tzaddok would discuss an area in Torah that the 
chossid was then learning to gain insight into the 
man’s neshama. Through these discussions, Reb 
Tzaddok instilled in his chassidim a love for Torah 
and a desire to continue growing in their study. Reb 

Tzaddok frequently decried bitul Torah, considering 
it the source of all transgressions, and taught that 
Torah study is the axis upon which the world turns.

At one point, there was a thought of asking Reb 
Tzadok to accept the rabbonus in Lublin. He was 
so greatly respected by all, that even the modern 
people there agreed to appoint him as Rov. They 
stipulated though that he learn the language of the 
land, but Reb Tzadok refused to contaminate his 
mouth.

“This should not surprise you,” he told them, 
“For it is told that Reb Moshe Zakuta fasted many 
fasts in order to forget the Latin language he had 
studied in school when he was young. Reb Moshe 
said that this knowledge had significantly harmed 
his ability to grasp spirituality, and had he not 
learned this study, he would have reached greater 
heights.”

Reb Tzadok Hakohen of Lublin  - ט’ אלול
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Mezuzah Placement       
Rabbi Shimon Hellinger 

Are there are any specific halachos one 
must know before affixing mezuzos? 

The halachos of mezuzah placement are 
numerous and complex and unfortunately 
many homes have the mezuzos placed 
incorrectly, causing them to be invalid1. For 
this reason it has been long recommended2 
that one review each doorway in the home 
with one proficient in these halachos.  

Here are a few common issues:
1) Doorway between Rooms: The 

mezuzah must be placed on the right side 
entering the room. In many instances it 
is unclear which way is “entering” (e.g. a 
doorway between a kitchen and dining room, 
or between a dining room and living room). 
In such a case the mezuzah is affixed on the 
right side, coming from the direction which 
is usually the starting point3. When this is 
unascertainable, the mezuzah should be 
placed on the right side when entering the 
more significant of the two rooms4 (e.g. a 
dining room is more essential than a living 
room etc.).

When the doorway has a door, the 
direction which the door opens as sometimes 
used as an indicator of which side is 
considered “inside”, since a door normally 
opens into a room.

2) Height: Ideally, the mezuzah should 
be placed at the bottom of the top third of 
the doorpost.5 When the doorway is so high 
that placing it at that height would leave it 
above eye-level, it is then placed at average 
shoulder height.6 If the doorway is arched 
or has other curvatures, a shailah should be 
asked regarding where to measure from.

4) Depth: Optimally, a mezuzah should 
be placed in the outermost tefach within 
the entranceway.7 If this is not possible, the 
mezuzah can be placed closer in. If it is not at 
all possible to place the mezuzah within the 
doorway, a shailah should be asked.
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