
The Value of Tehillim
Once it was revealed to the holy Baal Shem Tov, 

that there was a heavenly decree against a certain 
Jewish settlement that it should be destroyed, R”L. 
The Baal Shem Tov joined with a few of his fellow 
hidden tzaddikim, Reb Mordechai and Reb Kehos, 
to form a beis din and try to find a way to nullify 
the decree.

While the beis din convened, the neshama of the 
Baal Shem Tov ascended to the heavenly worlds. 
There he saw that the decree had already been 
sealed and could not be annulled. While passing 
back through the heavenly spheres, descending 
back to the physical world, he saw a magnificent 
light. This light the BSH”T discerned was being 
fueled by the fervent words of Tehillim being recited 
by a simple villager, who would complete the entire 
Sefer Tehillim five times every day. Since however 
this villager was void of halachic knowledge, 
he sometimes said Tehillim in unclean places. 
Nevertheless, HaShem valued his Tehillim so much, 
that a sacred exalted place in Olam HaBa awaited 
him.

The Baal Shem Tov immediately traveled to see 
this man to ask him if he’d be willing to sacrifice his 
share in Olam HaBa in order to save the imperiled 
Jewish community?”

The simple Yid responded, “If I have a share in 
Olam HaBa, I am ready and willing to offer it for 
such a noble cause.” At that moment the ominous 
decree was annulled.

)קובץ מכתבים ע’ 201(

On the pasuk “Yiheyu leratzon imrei fi” (may my 
words find favor before you), the Midrash teaches 
that Dovid HaMelech requested that his words 
of praise be written and engraved for all future 
generations. Furthermore, he asked HaShem that 
the recitation of Tehillim be considered just as 
worthy as the study of the most complex halachos 
of the Torah.

)מדרש תהלים א,ח(

Even when Tehillim is said without particular 
kavonos and at a quick pace this nevertheless has 
a tremendous effect. In fact, in the Yehi Ratzon 
-following each Sefer - we ask that our recitation be 
considered as if it came from the mouth of Dovid 
HaMelech himself.

The kedusha of the words, even when they 

are not understood, is as precious in the eyes of 
HaShem as a korbon. It is very important that one 
learn the translation of the words.

)תו”מ תשמ”ז ח”ג ע’ 418, אג”ק מוהריי”צ ח”ד ע’ תנט(

Great Powers
About 650 years ago, in a village in Germany, 

there lived a simple pious Yid who was able to study 
Torah only at its simplest level. Every day, year after 
year, he would recite the entire Sefer Tehillim.

Less than thirty days after he passed away, he 
appeared in a dream to a chochom from the nearby 
city of Worms. In the dream he stood holding a little 
Tehillim, while cautioning the chochom to, “Warn 
the people in my village to escape immediately to 
the surrounding towns. During my life I protected 
them with my recitation of Tehillim, but now they 
are in grave danger.”

Early the next morning, the chochom sent a 
messenger with an urgent letter telling the villagers 
of the looming danger. The people heeded his 
words, and they were saved.

)מנהגי וורמייזא סדר תהלים(

The Baal Shem Tov would say that reciting the 
entire Sefer Tehillim is a segula for crushing any 
impending, negative verdict on a person.

The Tzemach Tzedek of Lubavitch once told 
his chassidim, “If only you knew the power of the 
pesukim of Tehillim and their effect in Heaven, 
you would recite them at all times. The chapters of 
Tehillim break through all barriers as they soar aloft, 
higher and higher, uninterrupted. They prostrate 
themselves before the Master of the Universe, 
bringing results with kindness and mercy.”

)הוספות לכש”ט סי’ נז, היום יום כ”ד שבט(

In the year תר״ג (1849), the interior minister 
of Russia summoned the Tzemach Tzedek 
of Lubavitch, along with three other leaders 
representing the Yidden of Russia, to inform them 
of the passing of new decrees upon the Yidden R”L. 
When they arrived in Petersburg and heard of the 
decree, they immediately ordered three kapitlach 
of Tehillim to be recited in all shuls and chadorim 
 This required mesirus nefesh, for the czar .)כ, כב, סט( 
was likely to punish them for supposedly assuming 
control over Russian citizens. Shortly after, the 
same evil minister suddenly fell ill and died. He was 

replaced by a neutral minister who canceled all the 
decrees.

In the year תר״ג (1843), which became known 
as “a year of bloody pogroms,” Yiddishe leaders 
revealed a secret plot against the Yidden. They 
likewise called upon the Yidden to recite the above-
mentioned kapitlach, and within one month the 
evil plan fell through.

In the year תרס״ו (1906), pogroms broke out 
throughout Russia. The Yiddishe leaders, lead 
by the Rashab of Lubavitch and Reb Chaim of 
Brisk, gathered in Petersburg, where they heard 
of the czarist government’s secret plan to instigate 
pogroms in 116 Yiddishe communities. At that 
time, too, they requested that the three kapitlach 
be recited by Yidden everywhere, and shortly 
afterwards the plan failed.

Similarly, whenever a decree was issued against 
Yidden, they would run to shul to recite Tehillim. The 
melamdim would recite Tehillim with their young 
talmidim, for “their breath is sinless.” The numerous 
Hamans in every generation are eliminated by the 
heartfelt Tehillim of a simple Yid – “not by sword 
or spear, but only by a heartfelt kapitel of Tehillim.”

)אג”ק הריי”צ חי”ב ע’ קלא, סה”ש תש”ט ע’ 308(

The Rayatz of Lubavitch related: “When I was 
little boy I once wondered whether malochim are 
able to calculate numbers. When I asked my father, 
he replied, ‘That’s a good question! But I am certain 
that Malach Michoel counts all the Tehillim that one 
says, and with it he creates a chandelier that lights 
up, both above and below, creating great light for 
that person and for his children.’

“Following this, my father would often ask me, 
‘How is your chandelier doing?’ “

)סה”ש תש”ט ע’ 336(
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Reciting Tehillim

?Consider 
This

What about Tehillim is so 
effective: the kavana that one 
has or the intrinsic holiness of the 
words?



This week’s Torah portion, Shoftim, speaks 
about the cities of refuge a person flees to if 
he accidentally killed someone. There, the 
unintentional killer would dwell, protected from 
the wrath of the victim’s relatives, until the High 
Priest who served in the Holy Temple passed 
away.

Now; not only unintentional killers sought 
refuge in these cities; but even someone who 
committed murder intentionally was expected to 
flee there as well. The court would then convene 
and issue its ruling on the death. The cities of 
refuge offered protection, if only temporarily, in 
some cases, to anyone who had caused a loss of 
life.

After the destruction of the Holy Temple and 
the dispersion of the Jewish people, the cities 
of refuge ceased to exist in the physical sense. 
Yet the Torah is eternal, and its lessons apply 
in every generation. In our times, therefore, the 
concept of “cities of refuge” find expression in 
the spiritual dimension.

Our Sages taught that “the words of Torah 
absorb.” In other words, the Torah itself is a  
refuge, which all may seek for asylum. In the 
spiritual sense, “killing” symbolizes the act of 
committing a sin, causing a spiritual death to 
the heavenly soul, for the Torah’s 613 mitzvot 
are the “ropes” that bind the soul to Hashem. 
Transgressing the Torah’s commandments 

damages those ties and threatens to cut the soul 
off from its heavenly source.

We learn from this week’s Torah portion that 
it is never too late to repent, no matter how grave 
a transgression has been committed. Even the 
person who deliberately sinned can do teshuva 
(repentance) and seek protection in the refuge of 
Torah.

In one sense, nowadays we have a distinct 
advantage over our forefathers who lived during 
the times of the Holy Temple. In those days, 
repentance alone was not enough to atone for a 
sin. The unintentional killer had to remain exiled 
in the city of refuge until the death of the High 
Priest, and the intentional murderer (as defined 
by the Torah) received capital punishment. Yet 
after the destruction of the Temple, teshuva 
alone can atone for even the gravest sin.

Years ago, when Jewish courts had ultimate 
authority, a judge could only rule on what he 
himself had seen. Hashem, however, can look 
into the heart of man and judge whether or not 
his repentance is sincere.

In the same way, the month of Elul, during 
which we take account of our actions of the 
previous year, is a “city of refuge” in time, offering 
us the same opportunity to clear the slate and 
merit a good and sweet year to come.

Come visit our library at 1709 Avenue J, Brooklyn NY. Call us at 718-677-9000.  
www.thebaalshemtovlibrary.com. tbstlibrary@gmail.com

Library hours:  Sunday : 1:30 pm - 9:30 pm.  Monday - Thursday: 2:00 pm - 10:30 pm. 

Special  Women’s Hours: Sunday 1:30 pm - 5:30 pm.

Pr
oD

es
ig

n 
Pr

in
t 

71
8-

28
5-

19
69

Reb Pinchas Shapira of Koritz was born in 
the city of Shklov, in the year ה’תפ”ו (1726). He 
was one of the great talmidim of the Baal Shem 
Tov, and a colleague of the Mezritcher Maggid, 
Reb Michel of Zlotshov, Reb Yaakov Yosef of 
Polno’ah and other great tzaddikim. He first 
lived in Koritz and then moved to Ostro’oh. Many 
of the chassidishe Rebbes were guided by him. In 
the year תקנ”א (1791), he planned to immigrate 
Eretz Yisroel but passed away en-route, in the 
town of Shpituvka, on the 10th of Elul.

Reb Pinchas once asked the Mezritcher 
Maggid, “Why do you have many chassidim 
whereas I only have a few?”

The Maggid replied, “We know that the 
parshiyos of Chukas and Balak can be together, 
and so can the parshiyos of Matos and Maasei. 
Parshas Pinchas, however, is always separate, 
because Pinchas was a zealot and only wanted 
the truth. The same is with you, for you are 
always demanding truth and consequently, you 
have few followers.”

A chossid of Reb Pinchas was once traveling 
when he was suddenly overcome with strong 
hunger pangs. He stopped at an inn and asked 

the innkeeper to quickly bring him some food. 
“I’m very sorry,” apologized the innkeeper. “I 
cannot serve you the hearty meal I usually 
provide, since it is already three days that my 
daughter is having trouble giving birth, and my 
entire household is in great turmoil. All I can 
offer you is some cake and mashke.”

The chossid took the cake and mashke and 
announced with great fervor, “You are now 
fulfilling the mitzvah of hachnasas orchim! And 
since I am the recipient of the mitzvah, I am 
now close to Hashem. I therefore daven that 
Hashem immediately help your daughter!” As he 
concluded his proclamation, voices were heard 
happily calling, “Mazal tov! Mazal tov! It’s a boy!”

When the chossid returned to Reb Pinchas 
and greeted him with “sholom”, Reb Pinchas said, 
“I see on you a ‘thread of kindness’, the likes of 
techiyas hameisim!” The chossid then related all 
that had occurred to him. When he finished, Reb 
Pinchas heartily thanked him, “Yashar koach! No 
tzaddik in this world has as of yet thought to give 
life to a child and his mother in the merit of the 
mitzvah of hachnasas orchim!”

Reb Pinchas Koritz  - י’ אלול
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Illegal Deals      
Rabbi Chaim Chazan 

“Reuven” made a deal with a pauper named “Shimon” 
that he will reveal to him the name of an unknown 
philanthropist “Levi” who gives a substantial sum to 
every fundraiser who approaches him. However, Reuven 
stipulated that he will only share that information on the 
condition that Shimon will give him half of the money 
that he receives from Levi, and Shimon agreed. Is Shimon 
obligated to keep his word?

 If Shimon claims he never meant it sincerely and only 
agreed in order to trick Reuven into revealing the name, 
he is not obligated to keep his word. This is based on the 
principle known as “meshateh ani boch” – since it is not the 
norm to sell the name of a philanthropist, Shimon can claim 
he was not serious, and he would then be exempt from 
paying. However, Shimon can only claim “meshateh ani 
boch” when, at the time, he actually meant to fool Reuven, 
but not when he intended to sincerely accept Reuven’s 
condition.

Yet, in truth even if he sincerely accepted the condition 
and made a formal kinyan, he will nevertheless be exempt 
from paying. The reason: this case is an example of a 
‘halachic vicious cycle’ where an obligation does not take 
force, and the money therefore remains in Reuven’s hands.

Let us explain: There is no question that had Levi known 
of the deal between Reuven and Shimon he would not have 
given Shimon that amount of money, for his intention 
was to assist the pauper and not the well-to-do Reuven. 
Therefore, had Shimon asked a shaila by a rov whether he 
may solicit from Levi with the intention of giving half to 
Reuven, the rov would forbid it, since “anan sahadi” (– lit. 
“we are witnesses,” meaning that the Beis Din are ‘witnesses’ 
to the obvious fact) that Levi would have never agreed to 
give the money under these circumstances.

The result would then be that Reuven would have 
gained nothing from the deal, since Shimon would be 
prohibited from soliciting the money at all. Hence, Shimon 
need not give anything to Reuven. For if Shimon must give 
the money to Reuven, then retroactively Shimon was not 
permitted to solicit the money, this would obligate him to 
return the money to Levi. Once he does that, his obligation 
to Reuven would cease to exist. If in turn the obligation to 
Reuven is no longer binding he may then solicit.

In other words: If Shimon is obligated to pay Reuven, 
then he is prohibited to benefit from the information to 
solicit from Levi. Once it is forbidden for Shimon to solicit, 
he is not benefiting from Reuven’s information and does not 
owe him anything. If he doesn’t owe Reuven then he may 
solicit, but if he solicits he will owe Reuven which will forbid 
him to solicit, and the circle continues indefinitely. Since it 
is impossible to resolve this issue, the money remains in the 
hands of Shimon, with no obligation to pay out any money.

Another point: Had Shimon been obligated to pay 
Reuven for the information, he would be prohibited from 
soliciting from Levi, which would render the information 
worthless. Therefore, Shimon may use this information 
which is of value to him based on the principle of “zeh 
nehneh vezeh lo chaser” – one is exempt from paying for 
benefit in a situation that the other party loses nothing.


