
Living apart
The Torah instructs us to be a holy nation, 

living apart  from the nations that surround us. We 
must not mingle with them or mimic their ways, 
for thereby we may become influenced by their 
lifestyles. We are charged Instead, with staying 
focused on our unique mission of Torah and 
mitzvos.

)ס’ החינוך מצוה רסב(

Chazal established several prohibitions to keep 
us apart from other nations. They forbade drinking 
the wine and eating bread and cooked foods of 
non-Jews, in order that we don’t socialize with 
them at any time.

)ע”ז לו ע”ב ואילך(

At the age of fourteen, Reb Boruch, the father 
of the Baal HaTanya, lost his parents. He traveled 
from town to town for three years until he arrived 
in Liozna, where he was employed to guard an 
orchard that two Yidden held on lease from the 
local poritz. Young Boruch enjoyed the peace 
and quiet the orchards afforded him, and would 
spend his time davening at length, and learning 
with great piety and acuity. This took place for 
some time without anyone detecting his greatness 
in Torah and avoda. At harvest time he would 
help his employers, Reb Avraham and Reb Ezriel, 
and together their families and other workers, 
would gather to package the fruits. The workers, 
including the goyim, were impressed by him as 
well, for he was intelligent, handsome, had a sweet 
voice, and spoke fluent Polish.

One day, the poritz visited the orchard with his 
family and, noticing Baruch’s capabilities, engaged 
him in a discussion. He was amazed to hear his 
rich language. The next day, the poritz and his 
family returned specifically to speak with him, 
and after their discussion, invited him to visit their 
estate. However, Boruch declined their invitation 
feeling very uncomfortable with all the attention 
he was receiving.

One evening, while alone in the orchard, Boruch 
was unexpectedly visited by the son of the poritz. 
“Good evening,” said the young visitor. “My father 
would like to invite you to spend the night with 
us, for we know how lonely it is out here for you.”

Boruch knew that this visit would not bring 

good results, so he told him that he could not 
leave the orchard unattended. The visitor left but 
returned shortly with two men accompanied by 
huge watch dogs, saying, “Here, they’ll take care of 
the job while you’re gone.”

Boruch was stuck. Personally, he had no qualms 
refusing the offer of the poritz, but he knew that a 
refusal could cause the poritz to pour out his wrath 
on the Yidden of Liozna. He therefore decided to 
accept the invitation, but resolved not display any 
fear and to present himself with Yiddishe pride, in 
the spirit of the Torah.

He was welcomed at the castle with great 
friendship, which greatly displeased him, and he 
took the first opportunity to show his confidence 
by refusing to remove his hat. He explained in 
fluent Polish that a Yid is required to constantly 
feel HaShem’s presence and hence cannot go 
bareheaded. The poritz and his family were deeply 
impressed by the self-assurance and boldness of 
a simple Yiddishe watchman, especially since 
they were used to seeing Yidden trembling and 
behaving subserviently. In fact, the poritz showed 
such respect for his young guest that he covered 
his own head with his hat. Boruch entered into 
a deep discussion about the value of Yiddishe 
minhagim, and emphasized the unfairness of 
using one’s supremacy to interfere with another’s 
beliefs and way of life. He displayed his wisdom 
and knowledge and explained many psukim 
and maamarei Chazal, all in fluent Polish, while 
emphasizing the stark differences between the 
goyishe world of materialism and the Yiddishe 
world of ruchniyus.

The poritz thirstily drank all that Baruch said, 
but his children were unhappy with the direction 
the conversation had taken; they preferred 
lighter talk, so they decided to visit the orchard 
themselves the following day, just to schmooze. 
Foreseeing the possible danger in this friendship, 
Baruch was vexed, and tried to think of a solution 
to get out of it. Meanwhile, he was invited to the 
dining-room that had been set up with dozens of 
delicacies, and although the food was kosher, he 
decided to eat nothing in order not to strengthen 
their relationship. Fortunately, he did not need to 
excuse himself, for at that moment the youngest 
child of the poritz burnt himself with hot water, 
and the whole family ran to help with the 
emergency. Baruch took the opportunity to slip 
away and return to the orchard. That night he 
could not sleep. What would he do if the children 

of the poritz came the next day to speak with him?

All through the night he recited Tehillim while 
shedding hot tears. The next day he heard that the 
child had died, but he still felt restless, knowing 
that the other children of the poritz were likely to 
come despite the tragedy. He decided to unburden 
himself to Reb Avraham and tell him of his decision 
to leave the job. Reb Avraham accepted his request 
and that night he and Reb Ezriel took over the 
task of guarding the orchard. It transpired that 
Baruch’s suspicions were justified, for later that 
evening the son and daughter of the poritz came to 
the orchard, and when they heard that he was no 
longer there, they went home disappointed. As for 
Baruch, he received his wages from the partners 
and was now able to return to the beis midrash to 
immerse himself in davening and learning.

)ס’ הזכרונות מוהריי”צ ח”א פ’ יא-יג(

A Nation Apart
The Baal Shem Tov once went to the mikveh 

in a place that was populated by goyim. On his 
way back, he was afraid that a goy might touch 
him. While he was walking, he overheard one 
goy tell another, “Be careful not to touch this 
contaminated Jew.”

His grandson, the author of Degel Machaneh 
Ephraim explained that this is the meaning of 
the possuk, “Hen am l’vadad yishkon” – “They 
are a nation that dwells apart.” The Yidden do not 
mingle with the goyim because (as that possuk 
continues), “uvagoyim lo yischashov” - “they are 
not counted among the nations,” that is to say, the 
Yidden are not esteemed in the eyes of the goyim. 
And paradoxically, this is for the good of the Yid!

)על התורה ועל העבודה(
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A Distinct Nation

?Consider 
This

Why was Reb Boruch concerned 
about interacting with the poritz and his 
family? Did he really think that he would 
be influenced?

Why will living distinctly create a 
kidush HaShem and not the opposite?



This week’s Torah portion, Vaeschanan, 
contains the verse, “And you shall know 
this day, and take it to heart, that the L-rd 
is the G-d in the heavens above, and upon 
the earth below; there is none else.” This 
recognition of G-d’s unity may therefore be 
divided into three distinct areas: “heaven,” 
“earth,” and “there is none else” (which, 
according to the Midrash, refers to G-d’s 
oneness “even within the very depths of the 
earth.”

Why does the Torah go to such great 
lengths to emphasize the oneness of G-d? 
Would anyone seriously entertain the 
notion that there is another G-d hiding in 
the murky depths of the sea or in the earth’s 
core? Why is it necessary for the Torah to 
explicitly command us to “take it to heart?”

Chassidic philosophy explains that this 
verse not only negates the possibility of 
another deity’s existence, G-d forbid, but 
rather emphasizes that fact that there is no 
existence at all besides G-d. G-dliness is the 
only reality; everything else is an illusion 
covering up the true essence within. Were 
we able to clearly perceive that there is no 
independent reality except for G-d, we 
would easily recognize that it is only G-d’s 

constant re-creation of the world, every 
minute and every second, which sustains 
both physical and spiritual reality. In truth, 
“there is nothing else.”

Because one may mistakenly think 
that only spiritual matters are G-dly, 
does the Torah specifically mentions “the 
earth below.” The physical world, with its 
multitude of creations, is also a vessel for 
G-dliness, and must be properly utilized in 
the service of G-d.

This division is also symbolic of man 
himself: “Heaven” refers to man’s G-dly 
soul; “earth” refers to his corporeal body, the 
vessel in which the G-dly soul illuminates; 
and “the very depths of the earth” refers to 
man’s actions.

By stressing this verse, the Torah 
emphasizes that this awareness of G-d 
must be brought into all facets of our 
lives-- spiritual, physical and practical. By 
recognizing G-d’s unity and reflecting it in 
our every action, we ready the entire world 
for the complete revelation of G-dliness that 
will take place with the coming of Moshiach 
and the Final Redemption, speedily in our 
days.
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Reb Aharon Rokeach ZTVK”L, the 
fourth Belzer Rebbe, was born in Elul 
תר״מ (1880) to his father Reb Yissachar 
Dov, the third Belzer Rebbe. With great 
miracles he survived the holocaust but lost 
his entire family. He reached Eretz Yisroel 
where he reestablished the Belzer chassidus. 
He was a saintly man, totally detached from 
this world, and many stories of miracles and 
ruach hakodesh are told of him. He passed 
away on the 21st of Av תשי״ז (1957).

It was known that the Belzer Rav ate 
very little. Once, one of his chassidim living 
in Antwerp wanted to send a large package 
of salami for the Belzer yeshiva. During that 
time period, there was a shortage of many 
food items in Eretz Yisroel and this was 
considered a large donation. The chossid 
sent his gift with a courier with a strong 
request that the Rebbe taste even just a bit 
of the meat, which was prepared with the 
utmost standard of kashrus and kavana.

The shamash of the Rav relates: “I 

witnessed myself that the Rav did not refuse 
the request, though it was something very 
foreign to him. The messenger had brought 
the salami while the Rav was eating some 
soup, and the Rav motioned for me to 
bring him a knife. I handed it to the Rav 
who motioned again that I give it to the 
messenger. Encouraged by the gesture, the 
messenger proceeded to cut a slice of meat 
when to our great amazement a worm came 
crawling out of it! A great fear befell the 
bewildered messenger and on all of us, and 
the Rav tried to calm him, “I know it is not 
your fault; just in heaven, they don’t want 
me to eat meat…”

During the time when the Israeli State 
was established a visitor asked the Rav for 
his opinion on the current events. The Rav 
answered, “My grandfather would say that 
before Kiddush (in some siddurim) we ask 
that Hashem should have mercy on us even 
whilst still in galus. This is the same situation 
today in Eretz Yisroel.

The Belzer Rav - כ”א מנחם אב
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Forgetting To Separate 
Challah       

Rabbi Chaim Chazan 

A woman baked challah and realized on Shabbos 
that she had forgotten to be mafrish challah.  May 
challah be taken on Shabbos? 

Ideally, challah should be taken before baking, as 
the possuk says to separate it from the dough. If one 
forgot to be mafrish challah before baking, one should 
separate challah afterwards1. A bracha is made then as 
well, provided that the dough had the requisite volume.

It is forbidden to eat from bread from which challah 
has not been taken (tevel). The chachomim prohibited 
separating challah on Shabbos or Yom Tov, since one is 
making something previously unfit (for consumption) 
suitable for use, a tolda of fixing a utensil2. One may, 
however, take challah from dough which was kneaded 
on Yom Tov itself. The chachomim rendered this 
permissible because on Yom Tov one is allowed to knead 
and bake, and only once challah has been taken can it 
be eaten3.

Min hatorah the obligation to separate challah only 
applies in Eretz Yisroel. The chachomim instituted that 
challah to be taken in chutz la’aretz as well, in order that 
the Mitzvah not to be forgotten4. [This concern is more 
relevant by challah than by trumah and maaser, because 
the latter only apply to those engaged in agriculture, 
whereas challah pertains to any person baking bread. 
Hence the concern that people might get used to baking 
bread without taking challah is more of a prevelant 
concern5.]

In chutz la’aretz, the chachomim were lenient, in 
that one may eat bread before challah is taken, leave 
over a piece, and then separate challah from that which 
is left over6. However, one should not make a practice of 
doing this, lest one forget to leave some over and then 
retroactively transgress the issur of eating tevel7.

In light of the above, the din will depend on the 
location of ones shailah: If in Eretz Yisroel, then the 
challah loaves are forbidden until Motzo’ei Shabbos 
when challah may then be taken8. However, in chutz 
la’aretz one should set aside a slice from which to 
separate challah after Shabbos, and the rest of the 
challah may then be eaten9.
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