
Kedusha that can be Felt
The Baal Shem Tov’s tailor related that 

although the Baal Shem Tov’s Shabbos clothes 
were significantly longer than his weekday 
clothes, on Shabbos this was not recognizable, 
for they would fit him properly.

The tzaddik, Reb Chayim of Chernovitch, 
known as the Be’er Mayim Chayim, was a 
head taller on Shabbos than he was during the 
week. His place in shul was at the Mizrach, 
near the Aron Kodesh, which was built with 
wings extending on either side. During the 
week he would stand under one of the wings, 
but on Shabbos he could not fit under it and 
had to stand nearby.

(רשימות דברים חדש ע’ 221)

Chazal say that a Yid’s face is more radiant 
on Shabbos than it is during the rest of 
the week. Furthermore, even a Yid who is 
completely devoid of Torah is afraid to tell a 
lie on Shabbos.

Reb Dovber of Lubavitch writes: A famous 
doctor testified that there is an actual change 
in the pulse of a Yid’s hand on Shabbos. This is 
due to the great pleasure which the neshama 
enjoys at that time – like the positive change 
felt in the pulse when a person receives good 
news.

(ב”ר פי”א ב, ירושלמי דמאי, תו”ח שמות, תרלב א)

The melamed was frustrated. He was trying 
to teach his talmid the Gemara about a person 
who forgot which day was Shabbos, and the 
child had difficulty understanding what he 
was talking about. So the melamed explained: 
“Perhaps that person was traveling through a 
desert and forgot on which day he had left.” 

The boy was still not convinced: “But how 
could a person forget?” 

The melamed challenged him, “In such a 
situation, how does one not forget which day 
is Shabbos?” 

The boy, who was to grow up to be the 
celebrated tzaddik, Reb Yisroel of Ruzhin, 
replied: “On Shabbos the sky looks completely 

different. You just have to look up at the sky 
and you will see when Shabbos comes in.”

(רשימו”ד ח”א ע’ רכ”ג)

Once, when der heiliker Ruzhiner was a 
child, he was playing in the yard on erev Shabbos 
before Mincha. His brother said, “Shabbos is 
coming,” but he responded, “Not yet.” 

To his brother’s question, “How do you 
know?” he answered: “On Shabbos the sky is 
renewed, but I can still see the weekday sky.”

(לקוטי ספורים ע’ ש”ע)

After the histalkus of the Reb Dovber 
of Lubavitch, the great chossid, Reb Aizik 
Homiler, was at a crossroads in his search for 
a new Rebbe. One erev Shabbos, when he went 
to visit the tzaddik, Reb Yisroel of Ruzhin, he 
found him sitting and smoking his pipe, as 
was his custom. Suddenly, a moment before 
Shabbos came in, the Ruzhiner threw down 
the pipe. At that same moment his appearance 
changed so much that Reb Aizik later said, 
“Had I not been there the entire time, I would 
have thought he was someone else. I saw that 
he ascended above while I remained below.”

(שמו”ס ע’ 259, וראה רשימו”ד חדש ע’ 224)

Shabbosdike Speech
Chazal established that on Shabbos it is 

forbidden to arrange or discuss mundane 
activities planned for the following week. One 
should also avoid mundane talk in general, 
so that Shabbos will be different than the 
weekdays.

The Rayatz of Lubavitch explains this 
with a mashal: When one has an ordinary 
guest over, he may speak in front of him 
informally. But when the guest is a great king 
or a wise scholar, the host is hesitant to speak 
up in his presence. So, too, since on Shabbos 
there is an exceptional revelation of Elokus, 
it is appropriate to speak differently in its 
presence.

 )שו”ע הרב סי’ שז ס”א, קו”א הוכח תוכיח, סה”מ
ת”ש ע’ 78(

One Shabbos, while taking a walk, a certain 
righteous Yid noticed that the fence protecting 
his property had been broken. At that moment, 
he resolved to make the necessary repairs 
to secure his field’s boundary. A moment 
later, realizing that he had planned mundane 
activities on Shabbos, he decided that he 
would never fix that breach: he would leave 
his field open, unprotected. And in the zechus 
of his exceptional righteousness, HaShem 
caused a big fruit tree to grow in that exact 
place, closing up the opening and providing 
him and his family with abundant parnasa.

  (שבת קנ ע”ב)

Chassidus explains that on Shabbos the 
life-force of the world is loftier, since it comes 
from the thought of HaShem, rather than from 
His speech. The Rebbe adds that on Shabbos 
it is easier to feel that the world is created by 
HaShem.

(לקו”ת ש”ת סו,ג, סה”ש תנש”א ח”ב ע’ 551)

The Baal HaTanya writes that through 
the kedusha of Shabbos, the following week 
becomes holy. This is accomplished by 
guarding the Shabbos in one’s thoughts, words 
and actions.

(אג”ק אדה”ז ח”א ע’ קפה)

בס״ד

Sparks of Light
ניצוּצי אוֹר

Consider 
This

Is everyone affected by the kedusha 
of Shabbos? What if one feels exactly 
the same?

Is the kedusha of Shabbos inherent 
or is it dependent on a Yid’s behavior? 

?
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Davening Before  
the Minyan    

Rabbi Chaim Chazan 

I came late to shul and missed the first 
minyan. A second minyan will soon begin but 
they daven slowly. I am a yeshiva rebbi and if 
I wait I will be late for class. May I hurry my 
davening and daven before the minyan?

There are two advantages1 to davening with a 
minyan in shul: A) It is with a minyan. B) That it is 
taking place in a Shul. therefore, even if one has 
ten men at home, or one who missed the minyan, 
he should nevertheless go to shul to daven.

It is forbidden2 for one who is in shul to daven 
Shmoneh Esreh before the minyan or to exit the 
shul to daven before the minyan; rather, he must 
wait to daven with the minyan. If one is unwell or 
there is another pressing need (‘oness’) he would 
be permitted to daven in shul before the minyan. 

However, one who is merely weak is prohibited 
from davening in shul before the minyan, or 
[according to the Shulchan Aruch HaRav3] to 
leave the shul. Yet, if he remained home due to 
his weakness, although usually one davening at 
home should attempt to daven at the same time 
as the minyan, when he is weak, he need not wait 
until the time the minyan davens. 

A rebbi in a yeshiva coming late to class causes 
bitul Torah for the entire class4 and therefore can 
be considered an ‘oness’5, which would allow him 
to daven in shul before the minyan. (Although 
he could have come to the earlier minyan, he 
can still be considered an ‘oness’, since in his 
current situation waiting for the second minyan 
will result in him being late for class). However, 
it would definitely be preferable for the rebbi not 
to come to shul in the first place and avoid this 
issue.

שו”ע הרב סי’ צ סעי’ י..11

שם סעי’ יא..22

דמבזה .33 משום  אי  האיסור  בטעם  האחרונים  נחלקו  והנה  שם. 
הציבור או משום שתפילת רבים רצויה, ובשו”ע הרב מביא רק 
טעם הב’ שלפיו אסור גם לצאת מביהכ”נ, עי’ משנ”ב ס”ק לה 
שהקיף  הטעם  דשמא  נו  עמ’  ח”ו  הלכות  בחקרי  וראה  ועוד. 
המאמר  לשיטת  חשש  כי  בסוגריים  אלו  דבריו  הרב  השו”ע 
ובשו”ת  בהערות  כאן  תשובות  פסקי  ג”כ  וראה  ויל”ע.  מרדכי, 

שבהערה 5. 

ראה שו”ע יו”ד סי’ רמה סעי’ יז דמלמד שמניח התינוקות ויוצא .44
הרי זה בכלל ארור עושה מלאכת ה’ רמי’.

יוצא לדעת שו”ע הרב שהאיסור הוא משום מעלת תפלת .55 כן 
בזיון  משום  שהוא  להסוברים  אך  מותר.  אונס  ובמקום  הרבים 
הציבור כ’ הערוה”ש שצ”ל אונס דמינכר להציבור. אך י”ל שגם 

כאן ידוע שאנוס הוא. וראה בשו”ת חיי הלוי ח”ב סי’ ח.

“What exactly is morality?” asks this week’s 
Torah portion, Mishpatim. What are we Jews 
supposed to do with the Torah we received 
at Mount Sinai with so much fanfare in last 
week’s Torah reading? What are the Torah’s 
commandments really about?

First of all, let’s look at the name of the portion 
itself--Mishpatim--which means “statutes.” The 
613 commandments in the Torah are generally 
divided up into three categories: “chukim,” laws 
which are entirely beyond our comprehension; 
“eydut,” laws which human intellect alone would 
never have reached, yet once the Torah legislated 
them, we can understand their necessity; and 
“mishpatim,” simple and uncomplicated laws 
which are logical and easily understood. In other 
words, mishpatim are those laws which mankind 
would have instituted to govern the world (such as 
the prohibition against stealing, murder, etc.), even 
without the Torah having been given. In fact, most 
of this week’s Torah portion deals with those types 
of laws that govern man’s relationship to his fellow 
man.

At first glance, the fact that an entire portion 
is dedicated to these simple laws is surprising. 
One would think that the Torah would be 
distinguished by those special and unique laws 
which differentiate it from all other systems of law 
established by the nations. Why did G-d have to 
personally give His Torah on Mount Sinai, only to 
inform us that we should not kill? Would we not 
have reached the same conclusion without Divine 
revelation?

The fact of the matter, however, is that by giving 

preeminence to these rational statutes, the Torah 
means to teach us how we should relate to all of 
Torah law in its entirety. A Jew does not obey even 
laws which are readily understood by the human 
intellect simply because our reasoning compels us 
to; rather, all mitzvos must be performed with the 
same measure of faith in G-d and desire to do His 
will. In other words, a Jew refrains from stealing 
only because G-d has commanded him not to, and 
not because his intellect has decided that stealing 
is immoral and unethical.

A Jew does not base his morality on what his 
limited wisdom can understand. Human logic is 
intrinsically flawed as it is subject to the whims of 
the individual’s will. History proves how just about 
any action can be justified and rationalized, and 
even turned into a “mitzvah!” As people also differ 
from one another in their intellectual capacity, logic 
alone would dictate a different code of behavior 
for each person if it were the only criterion. The 
foundation of a Torah way of life, however, is the 
belief that all the Torah’s commandments were 
given to us by G-d at Mount Sinai and thus are 
equally binding as the will of G-d.

Furthermore, G-d is not limited by our 
understanding of Him, as even the simplest 
mitzvos have deeper significance than we can ever 
hope to understand. Performing a mitzvah only 
because it makes sense to us misses the whole 
point.

Morality, then, is based on our acceptance of 
the Torah’s commandments as G-d’s will, which is 
the Jewish definition of true ethics.
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Reb Shabsai Cohen, known as the Shach was 
a Rov and a posek who wrote the perush “Sifsai 
Kohen” (Shach) on the Shulchan Aruch. He was 
a talmid of the Meginei Shlomo and the Megale 
Hamukos. Despite his young age, he was accepted 
as a member of the bais din in Vilna. He lived 
through the gezairos tach v’tat and he describes 
the horrors that occurred in his “Megilla Affa”. He 
passed away at the age of 41 on the 1st of Adar 
Rishon, 1663 (תכ"ג)

The Shach was once walking on a mountain, 
deeply engrossed in thoughts of Torah, and he did 
not realize that he had reached the edge of a very 
steep cliff. Miraculously, at that very moment, the 
mountain on the opposite side moved in, thereby 
saving him from certain death.

The Shach had a wealthy father-in-law. Once, 

when it was market day, his father-in-law gave 
him some money to try his luck on the market. 
Sure enough, the Shach made a sizable profit from 
his dealings. The next market day, his father-in-
law wanted to ask him to go again. This time the 
Shach refused, saying that the fact that he had 
made money the first time was an act of the satan, 
to distract him from learning. He told his father-
in-law, that if he would go this time, he would not 
net any profit and also lose the past earnings as 
well. 

The Shach used the following possuk as a 
derush for this story: אויב  the enemy, the – אמר 
yetzer hara says, אשיג  if I will chase the – ארדוף 
person and reach him, אחלק שלל – I will give him 
riches, נפשי  then he will be filled with – תמלאימו 
my spirit, תורישמו ידי – then I will make him poor 
once again...

The Shach - א’ אדר


