
Davening and Learning
HaShem told Moshe Rabbeinu, “Gather the 

Yidden on Shabbos and teach them its halachos, 
so that future generations will learn from you 
to gather together in the shuls and study on 
Shabbos, and thereby My Name will be praised.”

Thus it was that when the Yidden were about 
to enter Eretz Yisroel, the Torah complained to 
HaShem, “What will become of me? Your people 
will be preoccupied with working the land and 
will not dedicate enough time to me.” 

HaShem reassured  the Torah: “I have a match 
for you – Shabbos. On that day the Yidden will 
abstain from working, and will enter the beis 
midrash and study Torah.”

In this spirit, Chazal say that Shabbos and 
Yom-Tov were given to the Yidden so that 
they would be able to learn Torah. This applies 
particularly to those who work during the week, 
and who can now devote considerable time to 
Torah study.

)ילקוט שמעוני ויקהל רמז תח, שוע”ר סי’ ר”צ ס”ג וס”ה(

Speaking of the kedusha of Shabbos, the 
Rayatz of Lubavitch once said: In the past, a 
chassidishe baalabos would be entirely different 
on Shabbos, at ease and unrushed. Before 
davening he would listen to a maamar being 
taught. Then came davening, at a more leisurely 
pace than usual, each individual at his own level. 
He did not hurry home to the kugel. Though he 
honored Shabbos with fine food, he knew that 
this was not the most important matter. Today, 
too, there are many who keep Shabbos – but 
what is with the kedusha of Shabbos?

)סה”ש תש”א ע’ 53(

Chassidus explains that Shabbos is called 
a day of rest – not because one sits idly, doing 
nothing, for surely on Shabbos one must toil in 
the service of HaShem. Rather, it means that on 
Shabbos one takes pleasure in this service, just 
as one derives pleasure from carrying a heavy 
sack of precious stones. This is a foretaste of the 
time of Moshiach, “a day of Shabbos and rest,” 
when we will experience intense pleasure as we 
rise to great heights in our service of HaShem.

)התוועדויות תשמ”ג ח”ד ע’ 1983(

A Chassidishe Shabbos
What was Shabbos like in by the Rashab in 

Lubavitch? This is how it was recalled by the 
eminent chossid, Reb Shmerel Sosonkin: 

On erev Shabbos after Mincha, as soon as 
the tables were arranged, everyone pushed to 
secure a spot. Then, as together we sang the 
sweet niggunim of heartfelt longing and joy that 
uplifted everyone’s neshama from the weekday 
to Shabbos, the kedusha of Shabbos could be 
seen on every face.

Suddenly all would fall silent, as the Rashab, 
his face radiant, made his appearance. Wearing 
a shtreiml, a silk kapota and a white scarf, he 
would enter the zal slowly and take his place, 
while wrapping his hand with a red handkerchief. 
He would sit silently for a short while, gazing at 
his son, the Rayatz, and then, in a low voice, 
he would begin to deliver the maamar, his face 
aflame. His voice would gradually rise, and 
everyone listened in complete silence for the 
hour-and-a-half that the maamar usually took.

We would then daven Maariv and leave for 
our seudas Shabbos, though some bochurim and 
guests would remain to chazer the maamar late 
into the night.

Early Shabbos morning, the mashpia Reb 
Shilem Kuratin and his assistants would gather 
in the Rebbe’s home to review the maamar. 
Reb Shilem would repeat it from memory, and 
the Rebbe would correct him where necessary. 
Afterwards, we would review the maamar 
repeatedly throughout the day, while it became 
the focus of Shabbos.

Finally, as Shabbos drew to an end and 
soared to its spiritual peak, the time of raiva 
deraivin, we bochurim would again gather 
together for Chassidus, and as we sang soul-
stirring niggunim until late into the night, we felt 
the sheer loftiness of the time. And when Reb 
Shilem repeated the maamar once more, we 
felt the kedusha of Shabbos hovering upon us, a 
taste of Olam Haba.

)זכרונותי ע’ 45 ואילך(

The Peak of Shabbos
The Zohar calls the highest point of Shabbos 

in the late afternoon, raiva deraivin – the time 
at which HaShem’s innermost will is revealed. 

At that unique moment, after Mincha, chassidim 
would gather to sing niggunim and hear 
Chassidus in order to experience this kedusha, 
and enable it to inspire and empower them 
throughout the coming week.
)סידור עם דא”ח – סדר סעודה שלישית, אג”ק חי”ד ע’ קיא, סה”ש 

תנש”א ח”ב ע’ 664(

During one of his many travels, the Baal 
Shem Tov once spent Shabbos together with his 
talmidim in a little village. As the holy day drew 
to a close, the local innkeeper gathered all the 
Yiddishe villagers to join his guests at the table, 
where they all partook of a generous Third Meal 
and sang niggunim of praise.

Seeing that this occasion was accepted 
so warmly Above, the Baal Shem Tov asked 
his unlearned host why he chose to honor 
the shaleshudess meal so lavishly. The man 
explained, “I have heard people say that they 
want their neshama to leave their body while they 
are among Yidden. I have also learned that on 
Shabbos, every Yid has an additional neshama – 
so every Shabbos I want my additional neshama 
to leave me in the company of fellow Yidden.” 

Hearing that response, the Baal Shem Tov was 
visibly pleased.

)כתר שם טוב אות שפו(

The Rayatz of Lubavitch writes: There will 
come a time when everyone will recognize the 
complete truth – that the happiness of a Yiddishe 
home depends on keeping the holy Shabbos.

)אגרות קודש מוהריי”צ ח”ה ע’ רפב(

בס״ד

Sparks of Light
ניצוּצי אוֹר

Consider 
This

Is the reason for additional learning 
on Shabbos because of the extra time 
available or because of the special 
holiness of the day?

Why does the happiness of a 
Yiddishe home depend on Shabbos?

?
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Litigation in Secular 
Court     

Rabbi Chaim Chazan 

I have heard that in the case where one party 
refuses to appear before a Beis Din, the Beis Din 
may give permission to turn to a secular court to 
retrieve money owed to him. How is it possible 
that an issur d’oraisa is waived for monetary 
gain? Why is it treated differently than all other 
issurim which the Torah obligates one to forfeit 
all his money to avoid transgressing?

The issur of litigation in secular court (halicha 
l’erkaos) is a severe one, and one who transgresses 
is considered to have raised a hand against the 
Torah and as having blasphemed. Nevertheless, 
when one party refuses to come to Beis Din, it is 
permissible for various reasons.

The most basic explanation is that this case 
was especially permitted since the Torah was 
concerned lest anarchy reign. Had there been 
no recourse to turn to secular courts, rogues who 
fail to submit to the authority of Beis Din would 
be able to do as they see fit, leaving observant 
Yidden without any remedy.

On a deeper note: The reason it is prohibited 
to litigate in secular courts is because by 
preferring secular law which is the product of 
human intellect over halacha which is Hashem’s 
wisdom, it creates the impression that the litigant 
acknowledges the superiority of man-made law, 
which is idolatrous. However turning to secular 
court out of desperation, when a litigant has 
no other alternative to obtain money rightfully 
belonging to him, does not give the appearance 
of regard to secular law. 

Another explanation discussed in poskim 
is that once a litigant receives permission from 
Beis Din, the secular court becomes “agents”, so 
to speak, of the Beis Din to carry out its bidding. 

However the simplest explanation is as 
follows: The prohibition to summon another 
Yid to a secular court is derived from the possuk 
“v’eyle hamishpotim asher tosim lifneihem” (these 
are the laws you place before them) from which 
chazal deduce “before them” i.e. a Beis Din 
but not before a secular court. Hence this only 
applies where one has the option of going to Beis 
Din. However if the litigant was summoned to 
Beis Din and refused to appear, it is as if there 
is no Beis Din, and it follows that there is no 
prohibition to turn to secular courts to begin with. 

רמב”ם סוף הל’ סנהדרין, טושו”ע חו”מ סי’ כו ובנו”כ. ראה בכל זה 
בספר סדר הדין )דרברמדיקר(, המשפט וישראל )מוניסר(.

Why did G-d require a special place to dwell? 
Does He not already exist everywhere? Why would 
G-d, Who is not limited in any sense, want to 
cause His Presence to rest on a particular, limited, 
physical site?

To answer these questions, let us employ an 
easily understood analogy taken from a natural 
phenomenon: When a high, brick wall falls down, 
the bricks from the highest part of the wall fall 
the farthest away. Those bricks that formed the 
lowest section of the wall remain very close to their 
original place. This principle applies as well to the 
spiritual realm--”The higher the spiritual source, 
the lower will be its manifestation in the corporeal 
world.”

As a further illustration we see that the better 
a person’s understanding and grasp of a subject, 
the more he is able to explain the subject, however 
complex, to another--even to one with limited 
intelligence.

Similarly, G-d’s desire to dwell in a specific 
location does not point to His limitation, but 
is rather a manifestation of His infinite nature. 
It is precisely because G-d is without measure 
and omnipresent that He was able to dwell in a 
sanctuary made of wood and stone.

There were also different degrees of holiness 
present in the Tabernacle, which traveled together 
with the Jews through the wilderness, and the Holy 
Temple, which was later erected in Jerusalem as a 
permanent dwelling. The Tabernacle was built 
mostly of material from the vegetable and animal 
kingdoms--wood and animal products; the Temple 
was built almost entirely of stone, taken from 
the realm of the inanimate, the lowest of all. The 
Holy Temple had the highest manifestation of 
G-dliness, from the highest spiritual source, and 
this was reflected in the fact that it was made of 
the lowliest building materials.

“And they shall make Me a sanctuary and I 
will dwell in their midst.” Today, because we have 
no Holy Temple, every Jew serves as a sanctuary 
to G-d. Just as the Children of Israel elevated their 
physical possessions by using them to build the 
Tabernacle and later the Temple, every Jew must 
now utilize his possessions in bringing the peace 
and light of Torah into the world. When we do this, 
and conduct even the most mundane aspects of 
our lives “for the sake of Heaven,” we ourselves 
are sanctified and transformed into a sanctuary to 
G-d, and become active partners in imbuing the 
world with holiness.
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Reb Mordechai Yafeh, known as the Baal 
Halevushim or the Levush, was a student of the 
Maharshal and of the Ramah. Originally, he had 
a yeshiva in Prague, but after the Yidden were 
expelled from Bohemia, he moved to Italy. After 
ten years, he became a Rov in Poland in a number 
of large cities. At the end of his days, he was the Rov 
in Posen. He is famous for his seforim of halacha 
and other seforim, all of which have titles beginning 
with the word Levush. He passed away on the 3rd 
of Adar, 1612 (שע״ב).

There is a story explaining how the seforim of 
the Levush received their titles. The Levush was 
very handsome. When he was in Italy, he became 
acquainted with a certain Italian nobleman, and 
would visit him from time to time. Once, when he 
came to the nobleman’s house to speak with him, 
he was not home, but nevertheless, the nobleman’s 
wife invited him in. She then locked the door and 
demanded that he commit an aveirah. The Levush 
excused himself for a minute to use the bathroom, 
and he fled through the sewage canal. In the 
process, all of the ten pieces of clothing he was 
wearing became totally soiled. 

Because of this act, a great commotion was 
aroused in shamayim. It was decided that he 
would be given the merit of writing ten seforim 
which would illuminate the Yidden forever. For 
this reason, he called his seforim “Levushim” – 
garments.

The Levush, once traveled to Venice for three 
months to learn astronomy from the tzaddik, the 
Chacham Avuhav HaSfardi. Once while he was 
there, the young son of Chacham Avuhav recited 
a loud bracha on a fruit and all present answered 
Amen. Reb Mordechai Yaffa did not pay respond, 
and the Chacham, very upset, placed a nidui (type 
of ‘Cherem’) on him.

When thirty days passed, Reb Mordechai came 
to his Rebbe to ask forgiveness. The Chacham 
agreed on the condition that whenever passing 
through a town, he should speak publicly about 
the importance of answering Amen. The Chacham 
explained the reason for his great displeasure 
by sharing with him a frightening story on the 
importance of answering Amen.

(ספר הגן ע’ 40)

The Levush - ג’ אדר


