
The Kedusha of the Day
What happens when two tzaddikim and 

mekubalim of the stature of Reb Shlomo 
Alkabetz and Rav Yosef Caro spend the 
awesome night of Shavuos together in Tzfas?
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The answer is recorded in a 16th-century 
manuscript written by R. Shlomo Alkabetz: 
“The Beis Yosef and I decided to stay awake on 
the night of Shavuos and read passages of the 
Torah. [These passages are the basis of what 
later became the Tikkun Leil Shavuos.] 

“After chatzos, as we reached the section 
of Mishnayos, a sweet voice was heard aloud 
from the mouth of the Beis Yosef. We fell on 
our faces from sheer fright. The voice grew ever 
louder, until even the neighbors were able hear 
it - though they were unable to understand it. 
The voice, having been created by the Mishna 
we had learnt, told us of the pain suffered by 
the Shechina [in exile], and the great impact 
our learning this night had, silencing all the 
Malochim and piercing all the heavens. 

“It then spoke of our great zechus of staying 
awake this night, and the greater effect it 
would have had with a minyan. The voice then 
encouraged us to continue learning throughout 
the night, not wasting even a moment. Finally, 
the Shechina instructed us to stand up and say 
Boruch Shem... out loud, as is done on Yom 
Kippur. 

“We wept profusely from the intensity of our 
experience and the pain of the Shechina.

“The next morning we met three chachomim in 
the mikve, and we related to them what occurred 
the previous night. They were understandably 
distressed, and we all resolved to gather again 
the following night, this time with a minyan.

“That night, because of our joy at having 
a minyan, the voice of the Shechina began 
speaking as soon as we started reading the 
Aseres HaDibros of Devarim. The voice praised 
our attainment, told us of the ruchnius’dike fire 
surrounding the house, and then directed us to 
say Boruch Shem. As the time of chatzos drew 

near, the Shechina spoke again and told us that 
for hundreds of years no such revelations had 
occurred.”

The Shaloh HaKadosh quoting this story from 
the ksav yad of Reb Shlomo Alkabetz concludes: 
“It is apparent his writing that there was much 
more that he was not allowed to reveal. From 
this story we must learn how important it is to 
conduct ourselves with special kedusha on this 
night.”

(של”ה הקדוש מס’ שבועות נר מצוה ה׳)

The Rayatz of Lubavitch said: Shavuos is an 
eis ratzon, when HaShem confuses the one who 
accuses Yidden, the same way as He confuses 
him during the sounding of the shofar on Rosh 
HaShana and Yom Kippur.

Shavuos is an opportune time to resolve to 
make great effort to improve one’s Torah learning 
and yiras shamayim, and to strive to do teshuvah 
concerning one’s deficiencies in the above in the 
past year.

(היום יום, ג’ וד’ סיון)

Receiving the Torah
The davening of the tzaddik, Reb Yitzchok 

Aizik of Ziditchov, was always animated by 
the fear of HaShem, but even more so when he 
read Aseres HaDibros. The entire shul stood in 
awe and trembled as they listened; his neshama 
seemed in danger of leaving his guf.

Once, while he was reading the Torah on 
Shavuos, one of his chassidim became so swept 
up that he lost his vision throughout kerias 
haTorah. Alarmed, he reported it to the Rebbe, 
who explained that this occurred because they 
had been passing through the “darkness, cloud 
and fog” which surrounded Har Sinai.

(סיפורי חסידים זוין מועדים ע’ 409)

“Once,” related the Maharash of Lubavitch, 
“on the first night of Shavuos, I went to say 
Gut Yom-Tov to my great-uncle Reb Chaim 
Avraham, son of the Baal HaTanya. I found 
him sitting with his hands covering his tear-
stained face. I asked him why he was crying on 

Yom-Tov. He explained that the Baal Shem Tov 
said that when one prepares himself properly 
during Sefiras HaOmer, he is found worthy on 
Shavuos of being admitted to the Fiftieth Gate 
of kedusha – “and I can’t feel it,” concluded Reb 
Chaim Avraham.

The Maharash concluded, “My great-uncle 
Reb Chaim Avraham was then seventy-seven 
years old and was completely removed from all 
worldly matters. Yet on the night of Shavuos, he 
wept for the revelation of the Fiftieth Gate. This 
left me with a deep impression.”

(ספר התולדות אדמו”ר מהר”ש ע’ 73)

Reb Aizik, the eminent chossid and rov of 
Homil, recalled that once before Shavuos, a 
number of chassidim discussed what they 
should ask of HaShem on the night of Shavuos. 
They decided to ask Reb DovBer of Lubavitch, 
and assumed that he would surely speak of the 
study and understanding of pnimiyus haTorah.

Instead, the Rebbe shared his own wish: “I would 
wish to be possessed by the fiery flame that was by 
matan Torah.”

(סה”ש תש”ה ע’ 108)

The Rebbe Rayatz of Lubavitch said: Every 
year on Shavuos, the same revelation of HaShem 
that was revealed at the time of matan Torah is 
revealed anew, and a Yid who at this time arouses 
himself to establish set times for studying Torah 
is helped from shamayim to succeed.        

(סה”ש קיץ ה’ש”ת ע’ 116, תש”ג ע’ 129)
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Shavuos

?Consider 
This

What brought the revelation of the 
Shechina in the beis medrash of the 
Beis Yosef: their great learning or the 
auspicious night?

What should one do to receive the 
revelation of Matan Torah?



Shavuos is the holiday on which we celebrate 
the giving of the Torah, when G-d Himself 
descended on Mount Sinai before the entire 
Jewish people. The world stood still as G-d’s voice 
thundered the first of the Ten Commandments: 
“I am the L-rd your G-d, Who took you out of the 
land of Egypt.”

Our Sages asked a pointed question: What 
was so special about the exodus from Egypt 
that G-d chose to mention it in the very first 
Commandment? Why not “I am the L-rd your 
G-d, Who created heaven and earth”? Is not the 
creation of the world more fundamental than an 
isolated historical incident involving only a few 
million people?

In addition, the exodus from Egypt, although 
a great miracle, involved only that generation. 
The existence of the physical world, however, is a 
phenomenon which each generation can point to 
as evidence of G-d’s greatness. Why then did G-d 
give the exodus such prominence at the moment 
of His revelation to mankind?

Chassidic philosophy explains that in certain 
respects, the Jewish people’s liberation from 
bondage in Egypt was an even greater event 
than the creation of the world. G-d created the 
world ex nihilo - substance out of nothingness - 
something which we, as created beings, cannot 
comprehend. Although the creation of the world 
was a wondrous event, for an all-powerful, eternal 

and infinite G-d, it was no particular feat.
Furthermore, the Torah states that the world 

was created by G-d’s speech. “By the word of G-d 
the heavens were created, and by His breath all of 
their hosts.” Speech is an external power, produced 
without exertion. The world was created in such a 
way as to express only the outermost fraction of 
G-d’s true might.

The exodus from Egypt, however, was a 
miracle of a totally different kind. In order for the 
Jews to leave Egypt, G-d had to supersede the laws 
of nature He had already created. G-d Himself, not 
an angel, led the Jews as they departed. Abrogating 
natural law to free the Children of Israel involved 
an even higher level of Divine intervention than 
creating the world in the first place! The exodus 
from Egypt was therefore given the top billing it 
deserved in the Ten Commandments.

Likewise, in our own lives, we sometimes find 
that it is harder to change ingrained habits than 
to begin a completely new undertaking. When 
G-d took our forefathers out of Egypt (Mitzrayim), 
He gave each and every Jew the strength to break 
through the boundaries and limitations (metzarim) 
which stand in his way. This innate power, 
bestowed upon the Jewish people when the Torah 
was revealed, gives us the ability to overcome any 
negative habits or character traits which prevent 
us from serving G-d with a full heart.
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Reb Yaakov Shimshon was one of the great 
Admorim and Geonim of his time. He was a talmid 
of the Mezritcher Maggid, Reb Pinchas Koritzer, 
and Reb Boruch Mezhibuzer. In his later years, 
Reb Yaakov Shimshon was sent by his Rebbe Reb 
Boruch Mezhibuzer as a shaliach to Eretz Yisroel. 
He was niftar on Gimmel Sivan, תקס״א - 1801.

At one point during his journey to Eretz 
Yisroel, Reb Shimshon was left without any money 
to continue his travels. Realizing the situation, his 
shamash went out in the streets and announced, 
“The Rav of Shpitovkah is in need of funds for his 
trip!” Immediately, all the townspeople came out 
and contributed generously to the Rebbe.

When the Rebbe heard what had happened, he 
called in his shamash and scolded him for having 
used the “Crown of Torah” to benefit his own 
physical needs. “But what should I have done?” 
queried the shamash. The Rebbe replied, “You 
could have just as well taken your yarmulke from 

under your hat, turned it upside down and gone 
collecting from door to door, just like everyone 
else!”

Reb Shimshon once approached three 
important members of the community and asked 
them to join him in collecting money for tzedakah. 
One of them excused himself by saying that he has 
no strength; the second said that he is older and it 
is not befitting for him, and the third claimed that 
they would probably not be too successful anyway.

The Rov answered them, “The possuk already 
answered the three of you, as it says: “Rodef 
tzedakah v’chessed, yimtza chaim tzeddaka 
v’chavod,” one who pursues tzedakah will find 
life, tzedakah, and honor. To the one who claims 
he has no strength, the possuk says he will find 
life; to the one who says that we will not succeed 
in getting the money, the possuk says he will 
find tzedakah; and to the one who considers it 
degrading, the possuk promises he will earn honor.

Reb Yaakov Shimshon of Shpitovkah - ג’ סיון
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Payment for 
Shidduchim  

Rabbi Chaim Chazan 

I suggested a bochur to the parents of a girl, 
but they informed me that their daughter is not 
yet in shidduchim. A year later someone else 
suggested the same shidduch, and they ended 
up getting engaged. I requested part of the 
shadchonus money, since it was only because I 
extolled the virtues of the bochur that the girl’s 
father agreed they should meet a year later. 
What am I halachically entitled to?

Shulchan Aruch1 discusses paying a shadchan 
for his work, just as one is obligated to pay any 
worker. According to the halacha2 the payment is 
not for coming up with the idea of the shidduch, 
rather for actually bringing the parties together 
and serving as the go-between. 

If shadchan A suggests a shidduch and the 
parties expressed interest in going through with 
it but something came up that torpedoed the 
shidduch and shadchan B convinced the sides 
to continue, shadchan A is referred to as the 
“maschil” – initiator and receives a third of the 
shadchonus money and shadchan B is considered 
the “gomer” – the concluder and receives two 
thirds3. 

Not every party that had influence in insuring 
the success of the shidduch deserves payment. For 
example someone who provided information to 
one of the parties about the other side may be very 
influential in making the shidduch happen, but 
obviously does not deserve compensation. The 
general rule of thumb is that if the shidduch would 
not have clinched without that party’s input he 
can be considered the gomer. Because often it is 
not clear how primary a role the shadchan played, 
a Rov must be consulted. 

In our case4 if the parents of the girl claim that 
regardless of the information provided by the first 
shadchan they would have pursued the shidduch 
all the same, they need not pay the first shadchan. 
However, if the parents agree that the seed that 
the first shadchan planted in his mind was the 
reason he agreed to go ahead with the shidduch, 
both shadchanim are considered partners in 
the maschil component, and therefore the first 
receives a sixth and the second receives the rest.
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