
Viewing Kedusha
There are certain holy things which Chazal say 

one should look at because of their positive effects. 
For example, looking at the sky causes a person to 
think of HaShem and arouses yiras Shamayim.

)רש”י ברכות ל”ד ע”ב, טעמי המצוות פ’ ואתחנן(

When Czar Nicholas decreed that Yidden were 
only allowed to wear a hat with a large visor, the 
Baal HaTanya said, “Kelipa is disturbing people 
from gazing at the sky, which is a known segula 
for yiras Shamayim; now there will be additional 
avoda – turning around the hat.” Indeed, many 
chassidim turned around their hat, making the 
visor face the back, so that they would easily be 
able to gaze above.

)אג”ק ריי”צ חי”ד ע’ תלח(

The Shaloh HaKadosh writes that when 
studying Torah, one should look at the letters, 
because “osiyos machkimos” – seeing the letters 
of lashon hakodesh makes one wise. This is also 
a segula for remembering what he has learned. 
Similarly, when a person is davening he should 
look inside a Siddur – and the letters will enlighten 
his eyes.

)של”ה שבועות - תורה אור ס, תו”מ תשמ”ד ח”א ע’ 485(

One should gaze at tzitzis, as the Torah says this 
will remind him of the mitzvos, and consequently 
keep them. At the beginning of Kiddush, one 
should look at the Shabbos candles, for this is 
a segula to heal eyesight. During the lifting of 
the Torah (“hagba”), one should make a point of 
seeing and actually reading letters of the Torah 
– and they will be endowed with a great light. At 
that time an effort should be made to come close 
to the bimah.

)שו”ע הרב סי’ כ”ד ס”ה, סי’ רע”א סי”ט, שער הכוונות דף 
מח, פסקי הסידור בסוף שחרית(

Apportioning the Power
Chazal say that the heart and eyes can serve as 

“middlemen” for aveiros, for they can lead one to 
sin. HaShem says, “If you give me your eyes, then 
you are Mine!”

)ירושלמי ברכות פ”א ה”ה(

The Shaloh HaKadosh writes: The eye of a Yid 
in This World below corresponds to the spiritual 
“eye” Above (ayin tachas ayin), so that when 
a person guards his eyes and looks at proper 
things, his eyes will be brightened with kedusha. 
If, instead, a person looks at improper things, he 
separates his eyes from kedusha and causes a 
p’gam (blemish) Above.

)של”ה פרשת משפטים ד’(

Once Rebbi Yonasan was being chased by 
apikorsim, heretics. He ran away from them until 
he entered his home and locked the door behind 
him. Standing behind the door they called out, 
“Rebbi Yonasan! Go and tell your mother, and 
compliment yourself, too - that you did not turn 
around to look at us, for had you done so, you 
would have been running after us to join us!”

)קהלת רבה א’ כ”ה(

Reb Aharon of Karlin once said: “It’s not 
surprising that the younger chassidim are unable 
to uplift themselves! It is because they make light 
of the ‘small matters.’ We, however, when noticing 
a gentile woman with a slight breach of tznius, 
find it revolting and immediately turn away, and 
then, upon our return home, we thank HaShem 
for his kindness…”

)קדושת עינים ע’ שמו(

A scholarly chossid once complained to Reb 
Menachem Mendel of Kotzk about his weak 
memory in Torah. 

“The Torah itself gives us a segula to improve 
memory,” said the tzaddik. He then quoted the two 
adjacent p’sukim from Shema: “V’lo sosuru acharei 
l’vavchem v’acharei eineichem… l’maan tizkeru! – 
You shall not follow your hearts and your eyes… 
in order that you remember!”

)סיפורי חסידים זוין תורה ע’ 419(

The great rav and chossid Reb Avremke 
Zhebiner would not look out of his window on 
Shabbos: he didn’t want to see chillul Shabbos. 
Though all the townspeople kept Shabbos, he 
was concerned that he might see a goy traveling 
through the town. He would say, “If one sees 

chillul Shabbos, even if it is performed by a goy, 
this blemishes the neshama.”

)רשימות דברים ח”א ע’ רסג(

Chazal list certain things at which one should 
not gaze, for they bring about negative results: 

It is forbidden to gaze at the face of a rasha 
or a goy, for this brings a spirit of tuma upon 
the observer and weakens his eyesight. Indeed, 
Chazal teach that part of the cause for Yitzchak 
Avinu’s loss of eyesight was his looking at Eisav. 
The tanna Rebbi Yehoshua ben Karcha said that 
he was blessed with long life because he never 
looked at a rasha.

Similarly, one should not look at a person who 
is angry, for this causes forgetfulness. One should 
not look at the moon, except for a moment before 
Kiddush Levana, nor at a rainbow, except when 
reciting the bracha, for this harms the eyes. Some 
sources hold that these restrictions apply only to 
concentrated staring.

)מגילה כח ע”א, מגן אברהם רכ”ה סק”כ, שו”ע או”ח רכ”ט 
ס”א(

Many Yiddishe women have a practice to 
surround a child with images of kedusha, as oppose 
to non-kosher animals or ammunition. Although 
adults, too, should not be exposed to such things, 
this is especially important for children, who 
are so impressionable. This heightened level of 
kedusha is related to the imminent Geula, when 
all impurity will be removed from the world.

)שיחו”ק תשל”ח ח”ב ע’ 140, לקו”ש חכ”ה ע’ 311(
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The Power of Vision (II)

?Consider 
This

Of the various types of negative 
viewings, what is the order of 
severity?



This week’s Torah portion, Balak, contains 
the famous prophecy of Bilaam, the gentile 
prophet who was hired to curse the Jews, but 
who ended up blessing them instead.

“For from the top of rocks I see him, and 
from hills I behold him,” Bilaam began.

Bilaam’s entire prophecy is couched in 
symbolism.

Rashi, the great Torah commentator, 
explained the meaning of Bilaam’s words: “I 
have looked back to their beginning and to the 
origins of their roots: I see they are as stable 
and secure as these rocks and hills, because of 
their Patriarchs and Matriarchs.”

The Torah itself tells us that Bilaam’s 
prophecy is allegorical, prefacing his words 
with the verse, “And he took up his parable, 
and said.”

Bilaam, therefore, was not only describing 
the physical location where he stood, but was 
expressing a deeper concept, one pertaining 
to a vital attribute of the Jewish people.

But why was it necessary for Bilaam to 
resort to allusions? Why couldn’t he have said 
exactly what he meant?

In general, allegorical terms are necessary 
only when the subject matter does not lend 
itself to “regular” terminology.

Deep and profound concepts are 
sometimes difficult to express in simple 
language. In such cases, an allegory is best 
suited for expressing these ideas.

Bilaam, with his gift of prophecy, was able 
to discern the eternal strength and power of 

the Jewish people.
“Rocks” and “hills” were the closest he 

could come to expressing this in human terms.
An allegory was necessary because the 

unique strength of the Jewish people, the 
inheritance of their forefathers, is unlike any 
other force in the world -- for it is a strength of 
the spirit and of the Jewish soul.

When speaking of physical matter, the 
larger and more substantial an object is, the 
stronger and mightier it is perceived to be.

But the strength of the Jewish people lies 
not in their physical might, but is directly 
proportional to the depth of their submission 
to G-d.

The true strength of a Jew lies in his 
capacity for self- sacrifice, his willingness to 
forfeit his very life for G-d if need be.

Every Jew, when put to the ultimate test, 
is unwilling to be severed from his Source for 
even a minute.

This spiritual power is what distinguishes 
the Jewish nation from all others, at it states, 
“For it is a people that dwells alone, and is not 
considered among the nations.”

This spiritual strength is the inheritance 
of every Jew, passed down from our Patriarchs 
and Matriarchs.

Unlike physical characteristics that 
fluctuate from generation to generation, this 
inheritance remains just as strong today as it 
was thousands of years ago, for it comes from 
a holiness that is eternal and not subject to 
change.
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Reb Shlomo of Karlin was born in the 
year תצ״ח (1743). He was a talmid of the 
Mezritcher Maggid and the foremost talmid 
of Reb Aharon of Karlin (though only a few 
years younger than him), and he took over 
the mantle of leadership after Reb Aharon’s 
passing. Karlin was known for their fervor 
during davening, and for this Reb Shlomo 
was famous. Many of the tzadikim in 
Lithuania were his students. Tradition has 
it that tzadikim of the generation said he 
had the neshama of Moshiach ben Yosef. 
He was savagely shot by a Cossack during a 
pogrom, while he was davening, and passed 
away from his wounds on Chof Beis Tammuz 
תקנ”ב (1792). His expounding on Torah can be 
found in the sefer ”Shaima Shlomo.”  

Reb Asher of Stolin said: “When the 
current day chassidim come to their Rebbe, 

they emphasize the good and hide their 
shortcomings. This is not how it used to be. 
When I would come to my holy Rebbe Reb 
Shlomo of Karlin, I would hide the good from 
him, for was he instead of Hashem Who 
gives reward and punishment? The negative, 
however, I would show him, just as a man who 
had tzaraas would need to show his blemishes 
to the Kohen.”

Once when lighting the Chanuka menorah, 
the flames caught onto the wall of the house 
and left a large black mark. Upon seeing this 
Reb Shlomo rejoiced, saying, “Now a mark of 
this precious mitzvah will remain with us all 
year round!”

Reb Shlomo said: “In the next world they 
will place on the ’weighing scales‘ the fields 
and forests through which Chasidim have 
traveled through to reach the Rebbe.”

Reb Shlomo Karliner - כ”ב תמוז
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Waiting for Bus       
Rabbi Chaim Chazan 

May one pick up someone who is waiting at a 
bus stop for a Jewish owned bus and give him a ride, 
thereby causing the company to lose the income of 
that customer?

If the person offering the ride would charge, 
he would be encroaching on the livelihood of the 
bus owner. In this case where the profit definitely 
would have gone to the bus company this would be 
prohibited. However, the halachos of competition 
among businesses are particularly complex as it 
depends on both many unresolved halachic disputes 
and the particular business conditions.1

As a rule of thumb, a distinction2 is made in 
halacha between opening a competing business that 
will eliminate the possibility of the first establishment 
to make a living (posek chayuso), such as a 
neighborhood that cannot sustain two stores selling 
the same product, which is prohibited, and a case 
where both could do business but opening a second 
store would cause the first to lose customers and 
thereby lose income, regarding which a shaila must 
be asked.

Even when the letter of the law permits one to 
enter into the field of expertise or commerce of one’s 
fellow, Poskim write3 that it is an act of piety (midas 
chassidus) not to do so.

When one party invests in an attempt to make 
a profit, it is prohibited for another party to step in 
and reap the rewards of the first party’s efforts (this 
is included in the halachic principle known as ani 
hamehapech becharara). In the case of picking up 
someone from a bus stop and charging for the ride, the 
bus company invested in advertising its service and 
that people should gather at this bus stop, therefore a 
taxi picking up someone waiting is considered reaping 
the rewards of the efforts of another. 

However, in our case where the person giving the 
ride merely desires to do a favor and does not charge 
the person waiting for the bus, it would be permitted. 
Chazal only prohibited taking the profit that another 
person worked to attain, but our case is analogous 
to a person giving his friend a gift to save him from 
needing to buy the item. Although the store owner 
lost the profit he would have received had the friend 
not given the present, the giver of the present has 
not taken anything that the store owner would have 
profited, and hence there is no prohibition4.

11 ראה בכ"ז בשו"ע הרב חו"מ דיני הפקר והשגת גבול סי"ג, ובאמרי יעקב .
יורד  ערך  תלמודית  אנציקלופדיה  פ"ט;  ואנאה  גניבה  חושן  פתחי  שם; 

לאומנות חבירו; והדברים ארוכים.

22 עי' המצויין במקורות שבהע' 1 ובפרט בשו"ת חת"ס חו"מ סי' קיח, משאת .
בנימין סי' כז הובא בפ"ת חו"מ קנו, ג, צ"צ חו"מ סי' כג.

33 ראה שו"ע הרב שם..

44 שו"ת משיב בהלכה חו"מ סי' ריב..


